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Abstract

In the modern era, mankind is increasingly focused on extending lifespan and achieving optimal health. To this end,
ayurveda was established by the great sages of ancient period, with the charaka samhita standing as the foundational
and foremost treatise on the subject. As the text is composed in sanskrit, it exhibits a profound influence of
grammatical structures, particularly various suffixes (pratyayas). These suffixes range in complexity; the appearance
of intricate forms often leads to confusion among students. While the application and memorisation of standard verbal
roots present their own challenges, the difficulty is compounded when dealing with derivative roots such as the sannadi
pratyayas (suffixes). This research paper provides a comprehensive analysis of words and verbal forms derived from
the san suffix as they appear in the charaka samhita. The study categorises these forms based on their usage: inherent
meaning (svartha): analyses examples such as 'bibhatsatam' and 'cikitsamal'. Desiderative meaning (icchartha):
examines forms like bubhutseta and $usriisamahe. The paper further distinguishes between sadhya forms, such as
cikitsati, and sadhana, such as cikitsakah, bubhuksitah, cikitsite, cikitsan, mumiirsum, cikirsuh, vijihirsavah, cikirsata,
and pipasa. In addition to linguistic analysis, the paper discusses the theoretical definitions of svartha, sadhya, and
sadhana, as well as the determination of their contextual meanings. A vital contribution of this research paper is the
detailed explanation of the word formation process (Sabdasiddhi) according to paninian grammatical rules, serving as
a practical guide for those unfamiliar with the complexities of sanskrit morphology.
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Introduction
In the Paspasahnika of the

heavenly realms. Thus, grammar refines language by
eliminating incorrect (4sddhu) forms and establishing

VyakaranaMahabhdsya, Lord Patarijali, regarded as an
incarnation of Lord Sesa, clearly outlines the
fundamental objectives of studying grammar through the
statement: “Raksohagamalaghvasandehah
prayojana’” Grammar is indispensable for attaining an
accurate and authentic understanding of the Vedas. It
serves as the only systematic means for deriving words
through precise knowledge of Prakrti (main verbs/root)
and Pratyaya -(suffixes). As stated by Patarijali: “Ekah
Sabdah samyagjiiatah susthuprayuktah svarge loke ca
kamadhugbhavati’,

This underscores that even a single word, when properly
understood and correctly applied, becomes fruitful like a
Kamadhuk, yielding benefits in both the earthly and

correct (Sadhu) usage.
The very term Vyakarana is defined as: “vyakriyante
vyutpadyante (asadhusabdebhyo vivicya sadhusabda
nispadyante) yena tad vyakaranam'”. that by which
words are analysed and derived, distinguishing
correctness from incorrectness. Following the dictum of
the sage Yaska, “Apadam na prayuiijita’”, the
foundational rule: “Suptinantam padam’” was
formulated to define what constitutes a valid Pada
(word)by Panini. In the Nature and Classification of
Suffixes in the Samksiptasara, suffixes are defined as:
“Pratydyayantiti pratyayah®”.
LaghuSiddhantaKaumudr,
“Pratiyate vidhiyate iti pratyayah’.

Similarly, in the
Varadardjacarya explains:
Suffixes are
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numerous and broadly classified into Laukika (secular)
and Vedic categories. In the domain of Laukika
grammar, the primary suffixes include: Sup (nominal
suffixes), Tin (verbal suffixes), Kyt (primary derivatives
from roots), Taddhita (secondary derivatives from
nouns). Additionally, grammatical texts also discuss:
Samasanta suffixes, Stripratyaya (feminine suffixes),l.
and the twelve Sandadi suffixes.

These twelve Sanadi suffixes are enumerated in the well-
known verse:
“sankyackamyackyankyaso’thacarakvivnijyanau
tatha.

yagdya tyan nin ce te dvadasami sanadayah.”

Conceptualising the San Suffix

Among these, the San suffix occupies a position of
special importance. It is primarily affixed to verbal roots
(Dhatus) and conveys either the sense of desire (Iccha) J,
or retains the original meaning (Svartha) of verbal roots
(Dhatus). A crucial grammatical principle governing
such formations is given by Panini: “Sandadyanta
dhatavah(3/1/28)°”. According to this rule, forms
ending with suffixes beginning from San up to Nin are
themselves treated as Dhatus. Consequently, all
grammatical operations applicable to primary rootsa)
(Dhatus) extend equally to these derived forms. It is
noteworthy that Pdanini’s Dhatupdatha includes only
primary roots such as Bhii and does not explicitly list
these derived (Sannanta) forms. Therefore, Bhattojt
Diksita, in his  VaiyakaranaSiddhantaKaumudr,
introduces a dedicated section known as the
Sannantaprakarana to systematically explain them.
[lustrative Examples. Some common examples of Sanb)
derived forms include: Jugupsati expresses aversion or
avoidance. Cikitsati denotes treatment or healing.
Pipasati indicates the desire to drink.

These examples demonstrate how the San suffix enriches
verbal expression by introducing nuanced meanings,
particularly those related to intention, inclination, or
desire, thereby enhancing both the precision and
expressive depth of the Sanskrit language.

Categorisation of the San Suffix

The San suffix can be categorised based on two primary
frameworks:

1. Semantic Classification (4rthagatavibhaga)

The semantic classification is divided into two distinct
types based on the meaning conveyed: Svartha (the root's
own meaning) and Icchartha (the meaning of desire).

2. Functional Classification (Kriyagatavibhaga)

The functional or action-based classification is also
divided into two types: Sadhya (the action to be
accomplished) and Sddhanam (the means of
accomplishment).

Semantic Classification (Arthagatavibhaga)

In this classification, the "self-meaning" or the
meaning of the original base (prakrti) holds primary
importance. Here, Sva refers to the original meaning of
the verbal root (dhatu). When the San suffix is applied
while retaining the fundamental sense of the root itself,
it is known as Svarthasan. Conversely, when the suffix
is applied specifically to express a "desire" for the action,
it is known as Iccharthakasan. Thus, the semantic
division is twofold.

Svarthe Sanpratyayah (The San Suffix in the Sense of
"Self-Meaning") (Svartha)

In Panini’s Astadhyayi, there are two primary
rules (sutras) that prescribe the application of the San
suffix in the sense of Svartha (retaining the original
meaning of the root).

The Rule: Guptijkidbhyah San (3/1/5)°

This first rule states that the San suffix is applied to
specific verbal roots to express their inherent meaning.
These roots include: Gup (to hide/protect), Tij (to
endure/sharpen), Kit (to dwell or to cure/heal). When San
is added to these roots, it does not change the
fundamental meaning; rather, it forms a derivative root.
Example: Jugupsati (He loathes/censures).
The Rule: Manbadhadansanbhyo
Dirghascabhydsasya (3/1/6)°

The second rule prescribes that the San suffix

be applied to another specific set of roots in the sense of
Svartha, with an additional phonological requirement:
the vowel 'i ' in the abhydsa (the reduplicated syllable)
must be lengthened. The roots governed by this rule are:
Man (to honour/respect), Badh (to bind/disgust), Dan (to
cut/straighten), San (to sharpen/whet). According to this
rule, when these roots take the San suffix, the
reduplicated syllable undergoes vowel lengthening.
Examples: Mimamsate (He reflects/investigates) and
Bibhatsate (He feels disgusted).

Examples of the San suffix
Cikitsamah
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“idam ca nah pratyaksam—yad andaturena bhesajena
aturam cikitsamah.”
(Charaka Sitrasthana 10/6)”

The root involved here is Kit (meaning "to

dwell" or "to remove disease"). (Grammatical Analysis)
By applying the rule Guptijkidbhyah San (3/1/5), the
San suffix is added in the sense of Svartha (the root's
own meaning). Following this, the entire form is
designated as a verbal root (dhatu) by the rule
Sanadyanta Dhatavah (3/1/28). After performing the
necessary grammatical operations such as reduplication
(abhyasa) and applying the present tense (Latlakara),
first-person plural (Uttamapurusa Bahuvacana) suffix
mas, the form Chikitsamah is derived.
A doubt may arise: based on the root being an Anudattet
(having an anudatta marker), why is the Atmanepada
form Chikitsamahe not used? While some scholars hold
different views, the Parasmaipada form is more
universally accepted. Consequently, Acharya Charaka
employed the universal usage. Note that in the sense of
"dwelling," the form used is Ketayati.

“tatra buddhiman nastikyabuddhim jahyad vichikitsam

ca”

(Charaka Siitra 11/07)8

When the root Kit is preceded by the prefix Vi, it conveys
the meaning of doubt. Several authoritative sources
support this:

“adhyaharas tarka itho vichikitsa tu samsayabh.
sandehadvaparau cdatha samau nirpayaniscayau.’
(1/5/3/1/4 amarah)”

Amarakosha: The lexicon states: "Adhyahara, tarka,
and dtha [refer to reasoning], while vichikitsa refers to
doubt (samsaya). Sandeha and dvapara are also
synonyms [for doubt], while nirpaya and niscaya refer to
certainty." (1.5.3.1.4)

“Kiter vyadhipratikare nigrahe apanayane nasane
samsaye ca. vararucih (va 1689)'°”

Vararuchi (Vartikakara): The grammarian Vararuchi

notes that the root Kit is used in the senses of: remedying
disease, restraint, removal, destruction, and doubt
(samsaya). (Vartika 1689)
Both Amarasimha (author of Amarakosha) and the
grammarian Katyayana (the Vartikakara) explicitly
demonstrate that in specific contexts, particularly vfigh
the prefix Vi, this derivative of the root Kit signifies
doubt.

Second Example: Usage in the Sense of Svartha in the
Charaka Samhita

Bibhatsatam
“daurgandhyam gauravam tandram kandium malam
arocakam.
svedabibhatsatam  hanti
(Charaka Siitrasthana 5/93)
The root involved here is Badh (meaning “to

Sariraparimarjanam.''”

bind””). However, in a specialised sense, the grammarian
(Vartikakara) extends its meaning to denote a mental or
emotional modification, as indicated by the statement:
“badhes cittavikare (vartika)” Thus, the derivative
Bibhatsa acquires meanings beyond its primary sense. In
the present context, the word used is Bibhatsata, which
denotes the state or condition (bhava) of being repulsive.
Importantly, there is no essential change in meaning;
bibhatsata simply expresses the abstract state of
bibhatsa.

The semantic range of Bibhatsa is supported by
lexicographical sources such as the Amarakosha:

“haso hasyam ca bibhatsam vikrtam trisv idam
dvayam.

vismayo'dbhutam  ascaryam
bhairavam'. (1/7/20)”

Here, bibhatsa is associated with the sense of
something “distorted” or “repulsive.” Similarly, as cited
in the Sabdakaustubha from the MedinikoSa:
“bibhatsah kriraghrpatmavikrte trisu iti medint>”

citram apy atha

This indicates that bibhatsa conveys meanings
such as cruelty, disgust, and distortion. Therefore, in this
example, Bibhatsatd may be understood as a state
characterised by disgust and unpleasant distortion.
manbadhadansanbhyo dirghascabhyasasya” (3/1/6)

The San suffix is applied in the sense of svartha
to the root Badh, along with reduplication (abhyasa) and
vowel lengthening. This results in the formation of the
derived root Bibhats. By the rule: “sanddyantd
dhatavah” (3/1/28), this derived form is treated as a
dhatu. Subsequently, with the addition of the ghan
suffix, a nominal base (pratipadika) bibhatsa is formed.
In the sense of abstract state (bhava), the tal suffix is
applied, producing bibhatsata. With feminine formation
(tap) and proper case inflexion (dvitiva vibhakti), the
final form bibhatsatam is derived.

Iccharthe Sanpratyayah (Desiderative Suffix in the
Sense of Desire)

In Panini’s Astadhyayrt, there is a specific rule
for expressing the meaning of "desire": "Dhatoh
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karmanah samanakartrkadicchayam va''* (3/1/7). The
Meaning of the Rule: This means that if the object
(karma) of the action of "desiring" and the agent/subject
(karta) of that same action are identical, then the suffix
'San' s optionally applied to the verb root that represents
the object of the desire.

In simpler terms: if the person who wants to do
something is the same person who will perform the
action they desire, the suffix ‘San’ can be added to the
verb root of the action being desired.

Example:  Devadattah kartumicchati (Devadatta
desires to do). This becomes: "Devadattascikirsati"
(Devadatta wishes to act/do). Because this rule is
optional (indicated by the word va in the sutra), both
forms are grammatically correct: one can say
"Devadattah kartumicchati" or "Devadattascikirsati."

Examples in the Charaka Samhita:
There are several examples of this desiderative sense (thel.

use of the San suffix) found within the Charaka Samhitall.

[as well].

Bubhutseta
“esam visesah subhasubhaphalah parasparopakaraka
bhavanti; tan bubhutseta, buddhva ca hitepsur eva
syat; na ca mohat pramadad va priyam ahitam
asukhodarkam upasevyam aharajatam anyad va
kificit.”’”(Charaka Vimanasthana 1/23)
“nityah pranabhrtam dehe vatapittakaphas trayah.

vikrtah prakrtistha va tan bubhutseta
panditah.”*”(Charaka Siitrasthana 18/48) L

The root here is Budh (to know/perceive). The
form Bubhutseta signifies "one should desire to know".
The San suffix is applied in the sense of desire
(Icchartha) via the rule dhatoh karmanah
samanakartrkad icchayam va (3/1/7). It is designated as
a verbal root (dhatu) by Sanadyanta Dhatavah (3/1/28).
After reduplication (abhydsa) and other internal
operations, the VidhiLin (potential mood) is applied. In
the first-person singular (Atmanepada), with the suffix
ta, the form Bubhutseta is derived.

Susriisamahe
“asavadravyanam
atisanksepenopadisyamanam
(Charaka Siitrasthana 25/48)
The term Susrisamahe means "we desire to

Susrisamahe  iti”"

hear." It originates from the root Sru (to hear) of the
Bhvadi class. The San suffix is added for “dhdatoh
karmanah samanakartrkad icchayam va (3/1/7)”, and

idanim anapavadam laksapamll.

it gains the dhatu “Sanddyanta Dhatavah (3/1/28)”. In
the present tense (Latlakara), first-person plural
(Uttamapurusa Bahuvacana), the suffix mas is applied.

A technical point of grammar arises here:
Generally, the rule Parvavatsanah(1/3/62)'% dictates
that a root carries the same voice (Atmanepada or
Parasmaipada) after the San suffix as it did before. Since
Sru is typically Parasmaipada, one might expect a
Parasmaipada ending. However, the specific rule
Jiasrusmydrsam sanah (1/3/57)" mandates the use of
Atmanepada for the roots Jiia (know), Sru (hear), Smy
(remember), and Drs (see) when the San suffix is
applied. Thus, the form correctly results in Susriisamahe.

2. Functional Classification (Kriyagatavibhaga)

This classification can also be divided into two
types: Sadhyasannantakriya (Action as a process) and
Sadhanasannantakriya (Action as a substance/means).
Sadhyakriya
Sadhanakriya
“akhyatasabde bhagabhyam sadhyasadhanariipata .
prakalpitd yatha sastre sa ghariadisv api kramah .14”
“sadhyatvena kriya tatra dhaturiipanibandhana .
siddhabhavas tu yastasyah sa ghaiadinibandhanah
15”7

(Dhatvarthaprakaranam, Vaiyakarapabhiisanakarika
14-15)*°

Sdadhyakriya (Action as a Process)

Sadhyatvam (“sadhyatvam
kriyantarakanksanutthapakatavacchedakariipavattva
m”). According to the Dhatvarthaprakarana of the
Vaiyakaranabhiisanasara. The state of being sa@dhya is
characterised by a form that does not give rise to the
expectation (@kanksa) of another verb to complete its
meaning. An action is called sadhya when it does not
require an additional verb for the sentence to be
concluded. Example: Devadattah cikitsati (Devadatta
treats/heals). In this usage, the sentence reaches
completion with the word cikitsati.

Sdadhanakriya (Action as a Substance/Means)
Sadhanatvam (“sadhanatvam
karakatvenanvayitvam”). The state of being sadhana
involves joining the sentence as a factor (karaka) or
noun. According to the Dhatvarthaprakarana of the
Vaiyakaranabhiisanasara. An action is called sadhana
when its utterance creates a desire or expectation for
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another verb to complete the sentence, or when its
utterance requires a functional role (karakatva).
Example:  Devadattah cikitsakah (Devadatta is a
physician). Here, after saying "Devadatta is a physician,"
an expectation arises to complete the sense specifically,
"What about him?" One expects a verb like asti (is), asit
(was) to finalise the thought.

Examples in the Charaka Samhita: b.)
Sdadhyasannantakriyaprayogah (Usage of Sanderived
Verbal Forms as Action to be Accomplished)

Chikitset
“guriin upadravams tvaramanas cikitsej jaghanyam
itaran. (Charaka Nidanasthana 3/16.)*'”

The root here is Kit (meaning "to dwell" or "to
remove disease"). By the rule Guptijkidbhyah San
(3/1/5), the San suffix is applied in the sense of Svartha
(the root's own meaning). The form is then designated as
a verbal root (dhatu) via Sandadyanta Dhatavah
(3/1/28). After performing operations like reduplication
(abhydsa) and expressing the potential mood (Vidhilin)
in the first-person singular with the suffix tip, the form
Chikitset is derived.

Sdadhanasannantakriyaprayogah (Usage of Sanderived
Forms as Accomplished/Derived States)
“vahnau tu kvathitam dravyam Srtam ahus cikitsakah .
dravyad apotthitat toye pratapte nisi samsthitat.
(Charaka Sitrasthana 4/7)%*”
The root here is Kit (meaning "to dwell" or "to removec.)
disease"). By the rule Guptijkidbhyah San (3/1/5), the
San suffix is applied in the sense of Svartha (the root's
own meaning). The form is then designated as a verbal
root (dhatu) via Sanadyanta Dhatavah (3/1/28). After
reduplication and other internal processes, the derived
root becomes Chikitsa. To express the agent (kartr), the
suffix nvul (aka aka) is applied, resulting in the nominal
stem (pratipadika) Chikitsaka. Following the rules of
nominal inflexion (svadiutpatti) in the nominative case
plural, the form Chikitsakah is established.
The Suffix Kta (Past Passive Participle)
The suffix Kta is used here to denote an action in the past
tense, often in a passive or stative sense.
Chikitsite

“cikitsite trayah pada yasmad vaidyavyapasrayah .
tasmat prayatnam datisthed bhisak svagunasampadi.
(Charaka Sitrasthana 9/25)%3”

The root here is Kit (meaning "to dwell" or "to
remove disease"). By the rule Guptijkidbhyah San

(3/1/5), the San suffix is applied in the sense of Svartha
(the root's own meaning). The form is then designated as
a verbal root (dhatu) via Sandadyanta Dhatavah (3/1/28).
After reduplication and other internal processes, the
derived root becomes Chikitsa. Adding the suffix Kfa
and applying the locative singular (Saptamivibhaktau
ekavacane) case results in Chikitsite.

The Suffix Nvul

cikitsakah
“vahnau tu kvathitam dravyam srtam ahus cikitsakah.
dravyad apotthitat toye pratapte nisi samsthitat”.
(Charaka Sitrasthana 4/7)”

The root here is Kit (meaning "to dwell" or "to
remove disease"). By the rule Guptijkidbhyah San
(3/1/5), the San suffix is applied in the sense of Svartha
(the root's own meaning). The form is then designated as
a verbal root (dhatu) via Sandadyanta Dhatavah (3/1/28).
After reduplication and other internal processes, the
derived root becomes Chikitsa. To express the agent
(kartr), the suffix nvul (aka aka) is applied, resulting in
the nominal stem (pratipadika)

“sadhyasadhyavibhagajiio jiianapiirvam cikitsakah.
kale carabhate karma yat tat sadhayati dhruvam”.
(Charaka Sittrasthana 10/7)*

From the derived root Chikitsa, the suffix Nvul
is added to denote the agent ("the one who treats").

The Suffix Satr (Present Active Participle)
cikitsann
“Sastram jyotih prakasartham darsanam buddhir
atmanah.
tabhyam bhisak suyuktabhyam
naparadhyati”. (Charaka Sitrasthana 9/24)%
The verbal root occurs here in the senses of

cikitsann

“kita nivase” and “rogapanayane”. In this context, by the
rule “guptijkidbhyah san (3/1/5)””, the san suffix is
applied in the reflexive sense. Thereafter, by the rule
“Sanddyanta Dhatavah (3/1/28)”, the designation of a
verbal root is assigned, and after the operations of
reduplication and related processes, the root “cikitsa” is
obtained. Subsequently, by the rule “latah Satrsanacav
aprathamasamandadhikarane (3/2/106)*°”, the Satr
suffix is applied. Following the operations of sap and the
treatment of markers, the form “cikitsar” attains the
status of a nominal base, and with the addition of sup
endings, the nominative singular form “cikitsan” is
established.
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d.) The Suffix Sanac (Present Passive/Middle Participle)

e.)

Cikitsyaman
“sadhyani hi sat kakanakavaryany acikitsyamanany
apacarato va
dogair abhisyandamanany asadhyatam upayanti”.
(Charaka Nidanasthana 5/9)*’

Here again, the verbal root occurs in the senses
of “kita nivase” and ‘“rogapanayane”. By the rule
“suptijkidbhyah san (3/1/5)”, the san suffix is applied
in the reflexive sense, and by “Sanadyanta Dhatavalf.)
(3/1/28)”, it is designated as a verbal root. After the
operations of reduplication, the root “cikitsa” is formed.
Then, by the rule “sarvadhatuke yak (3/1/67)”, the yak
affix is applied in the passive sense (karmani). Further,
by “latah Satrsanacav aprathamasamanadhikarane
(3/2/106)”, the sanac suffix is introduced. After
performing the operations related to Sap and markers, the
form “Cikitsyaman” becomes a nominal base, and with
the addition of sup endings, the nominative singular form
“Cikitsyaman” is thus derived.

The Suffix 'U’ (Desiderative Agent)

cikirsur
“atha  jentakam  cikirsur  bhimim  parikseta
pranmukham  udanmukham  va’bhimukhatirtham

kitagaram karayet”. (Charaka Siitrasthana 14/46)*

In the statement, the root is “dukrii karane” (to
do). The expression “cikirsatiti cikirsuh kartum icchur
iti” conveys the meaning “one who desires to act”. Here,
by the rule “dhatoh karmanah samanakartrkad
icchayam va (3/1/7)”, the san suffix is applied in the
desiderative sense. Further, by “Sanadyantd Dhatavah
(3/1/28)”, it is assigned the designation of a verbal root,
and after reduplication and related processes, the root
“cikirsa” 1is formed. Subsequently, by the rule
“sanasamsabhiksa uh (3/2/168)”%, the suffix “u” is
applied, resulting in “cikirsuh” as a nominal base. With
the addition of sup endings, the nominative singular form
“cikirsuh” is established.

mumursum

“na hy alam jiianavan bhisan mumiirsum aturam
utthapayitum; pariksyakarino hi kusala bhavanti”.
(Charaka Sitrasthana 10/5)*°
The expressions “martum icchuh mumirsuh tam
mumirsum iti” and “asannamytyur iti” are noted in the
Sabdakalpadruma. The verbal root here is
pranatyage” (to abandon life).

mrn

vijihirsavah
“ete srutavayovrddha jitatmano maharsayah .

vane caitrarathe ramye samiyur vijihirsavah”.
(Charaka Sitrasthana 26/6)*!
The expression “vihartum icchavah

vijihirsavah” denotes “those who desire to wander”. The
verbal root here is “Arii harane” (to take away), used
with the prefix “vi”. With the prefix, the meaning
becomes “viharana’ or wandering (bhramana).

The Suffixes Ghaii(Abstract Nouns)

Bibhatsa
“daurgandhyam gauravam tandram kandium malam
arocakam.
svedabibhatsatam hanti
(Charaka Sittrasthana 5/93)%
“tatah Sirasi sankledat krimayah papakarmanal .
janayanti  Sirorogam  jata  bibhatsalaksanam”.
(Charaka Sitrasthana 17/28)%

The verbal root here is “badh” in the sense of
binding (bandhane). For expressing its specific meaning,
the grammarian, through a varttika, states “badhes
cittavikare (va)”, indicating the sense of mental
disturbance (cittavikara). By the rule, the semantic range
of Bibhatsa is supported by lexicographical sources such
as the Amarakosha: “haso hasyam ca bibhatsam

Sariraparimarjanam’.

vikrtam trisv idam dvayam. vismayo 'dbhutam
ascaryam citram apy atha bhairavam. (1/7/20)”

Here, bibhatsa is associated with the sense of something
“distorted” or “repulsive.” Similarly, as cited in the
Sabdakaustubha from the Medinikosa: “bibhatsah
kriraghrnatmavikrte trisu iti medini”. This indicates that
bibhatsa conveys meanings such as cruelty, disgust, and
distortion. Therefore, in this example, Bibhatsata may be
understood as a state characterised by disgust and
unpleasant distortion.

“manbadhadansanbhyo dirghas cabhyasasya (3/1/6)”,
the san suffix is applied to the root in the reflexive sense,
and simultaneously the vowel of the reduplicative
syllable undergoes lengthening, thus accomplishing
these two operations together. Further, by the rule
“Sandadyanta Dhatavah (3/1/28)”, the resulting form is
assigned the designation of a verbal root, and after the
processes of reduplication and related operations, the
root “bibhatsa” is obtained. Thereafter, with the
application of the ghan suffix, the form “bibhatsa”
attains the status of a nominal base (pratipadika). In
expressing the abstract sense (bhava), the tal suffix is
applied, and subsequently, since it is used in the feminine
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sense, the feminine affix (zap) is introduced. With the
addition of sup endings and the formation of the
accusative singular, the final form “bibhatsatam” is thus

derived. h.)

The Suffix A (Nouns and Adjectives)

cikirsata
“tasmad atmahitam cikirsata sarvena sarvam sarvada
smrtim asthaya sadvrttam anustheyam”. (Charaka
Siitrasthana 8/17)**

The verbal root here is “dukrii karane” (to do).
From this, with the application of the san suffix, and by
the rule “apratyayat (3/3/102)”, the suffix “a” is added
in the feminine sense. Further, in expressing the abstract
state (bhava), by the rule “fasya bhavas tvatalau
(5/1/119)*”, the tal suffix is applied. Thereafter, by the
rule “ajadyatastap (4/1/4)”, the feminine affix tap is
introduced, resulting in the final form “cikirsata”.

vicikitsam
“tatra buddhiman nastikyabuddhim jahyad vicikitsam
ca. kasmat? pratyaksam hy alpam; analpam
apratyaksam  asti, yad dagamanumanayuktibhir
upalabhyate; yair eva tavad indriyaih pratyaksam
upalabhyate, tany eva santi capratyaksani.” (Charaka
Sitrasthana 11/7)

The root occurs with the prefix vi, namely “kita
nivase rogapanayane ca”’. From this, with the
application of the san suffix, and by the rule “apratyayat
(3/3/102)”, the suffix “a” is added in the feminine sense.
Subsequently, by the rule “ajadyatastap (4/1/4)”, the tap
suffix is applied, and the form “vicikitsam” is thus
derived.

Dipasa
“prabhiitasnehanitya ye ksutpipasasaha narah.
pavakas cottamabalo yesam ye cottamd bale.”
(Charaka Sitrasthana 13/31)%¢
“mittraksaye miitrakrcchram miitravaivarnyam eva ca.
pipasa badhate casya mukham ca parisusyati”.
(Charaka Satrasthana 17/71)%
The expression “patum icchd pipasa” denotes the desire
to drink. The verbal root here is “pa” in the sense of
drinking (pane). By the rule “Sanddyanta Dhatavah
(3/1/28)”, the form obtains the designation of a verbal
root, and after the processes of reduplication and related
operations, the root “pipds” is derived. Thereafter, with
the addition of the suffix “a”, the form “pipasa” attains
the status of a nominal base (pratipadika). Since it is
used in the feminine sense, the feminine affix (¢ap) is
applied. With the addition of sup endings and the

formation of the nominative singular, the final form
“pipasd’ is established.

The Suffix Lyut (Gerund/Action Noun)

Bibhatsana
“atislistativiprakrstaraudrabhairavadbhutadvistabibha
tsanavikrtavitrasanadiripadarsanam  mithyayogah”.
(Charaka Sitrasthana 11/37)%%

The verbal root here is “badh” in the sense of
binding (bandhane). For specifying its particular
meaning, the grammarian, through a varttika, states
“badhes cittavikare (va)”, indicating the sense of mental
disturbance (cittavikara). By the rule
“manbadhadansanbhyo dirghas cabhyasasya (3/1/6)”,
the san suffix is applied to the root in the reflexive sense,
and simultaneously, the vowel of the reduplicative
syllable (abhyasa) undergoes lengthening. Thus, these
two operations take place together. Further, by the rule
“Sandadyanta Dhatavah (3/1/28)”, the resulting form is
assigned the designation of a verbal root, and after the
processes of reduplication and related operations, the
root “bibhatsa” is obtained. Thereafter, with the
application of the /yut suffix, the form “bibhatsana”
attains the status of a nominal base (pratipadika). With
the addition of sup endings and subsequent operations
such as case inflexion and compounding, the final form
“bibhatsana” is established.

Discussion (Vimarsah)-

“Saisikan matubarthiydac chaisiko matubarthikah .
sariipapratyayo nestah sannantan na sanisyate .>°”
“Saisikan matubarthiyac chaisiko
matubarthikah, saripapratyayo nestah sannantan na
sanisyate” is cited as a slokavartika under the
grammatical rule “dhatoh karmanah samanakartrkad
icchayam va”. This statement establishes an important
grammatical principle: a suffix of identical form
(sartipapratyaya) is not applied again to a base that has
already taken such a suffix. To elaborate, a saisika suffix
cannot be reapplied to a word already formed with a
Saisika suffix, and similarly, a matubarthiya suffix
cannot be reapplied to a base already containing a
matubarthiva suffix. The term Saisika is derived under
the adhikara (scope) of the rule “Sese adhikara for
example, in the sense of “existing in a hall (salayam
bhavah)”, the suffix cha is added by the rule “vrddhac
chah”, producing the form saliya. However, once this
form is derived, the same suffix cannot be applied again
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to saliya to express the same meaning. In such cases, one
must resort to a syntactic expression (i.e., a full sentence)
rather than further derivation.

Similarly, in the expression “dhanam asyasti” (he
possesses wealth), the word dhant is formed using a
matubarthiva suffix. Once this derivation is complete,
the same type of suffix (ini) cannot be reapplied to dhant
to convey possession again. Here too,
construction becomes the only valid alternative.
The same principle applies to the san suffix. A word
already ending in san (sannanta) does not ordinarily
take the san suffix again, as this would result in an
undesirable repetition of identical suffixes. The
intended meaning must instead be conveyed through
a_periphrastic _expression, such as
icchati” (he desires to go), rather than attempting a
double san formation.

However, an important exception is noted. When san
is used in the reflexive sense (svartha), it may again
take san in the desiderative sense (icchartha). Thus,
forms like jugupsisate _and _mimamsisate _are
considered valid, as they reflect a layered semantic
function rather than mere repetition.

In conclusion, this discussion highlights a key restriction
in Sanskrit grammar regarding the nonrepetition of
identical suffixes, while also acknowledging specific

sentence

“jigamisitum

exceptions where semantic distinction justifies such
formations.

Conclusion-

At the outset, we explored the purpose and derivation of
grammar  (vyakarana).  Thereafter, a  general
understanding of the term pratyaya (suffix) was
established. Building on this foundation, we examined

1 Patafijali. VyakaranaMahabhasya of Patafijali
on Panini (Paspasahnika) (S. P.
Thompson, Trans.). Delhi: Motilal
Banarsidass, 2010, pp. 3—15.

2 Yaska. Nirukta (with commentary). Varanasi:
Chaukhamba Sanskrit Series Office, 1985,
pp. 20-25

3 Panini. Astadhyayi of Panini (S. C. Vasu,
Trans.). Delhi: Motilal Banarsidass, 1997,
p. 62.

4 Anonymous. Samksiptasara (Traditional text,
Chaukhamba  Sanskrit  Series ed.).
Varanasi: Chaukhamba Sanskrit Series
Office, 1980, pp. 10-12.

the class of sanadipratyayas, with particular emphasis on
the san suffix. In the course of this discussion, related
topics such as the determination of parasmaipada and
atmanepada forms were also addressed. Additionally,
the procedural formation (prakriyd) of words derived
using the san suffix was explained.

The san suffix has been classified in two ways: based on
meaning (arthagatavibhdga) and based on function or
action  (kriyagatavibhaga). From the semantic
perspective, the san suffix conveys two primary senses:
reflexive (svartha) and desiderative (icchartha)
meanings. From the functional perspective, it is
understood through verbal () and nominal (krf) forms,
representing actions as either objective (sadhya) or
instrumental (sadhana).

Further, the semantic division itself is twofold. In the
svartha sense, usages such as bibhatsatam cikitsamah
are observed in the Caraka Samhita. In the icchartha
(desiderative) sense, examples like bubhutsatam and
susrisamahe are found.

Similarly, the functional classification is also twofold:
sadhya (that which is to be accomplished) and sadhana
(the means of accomplishment). Examples of sadhya
include forms like cikitset, while sadhana is illustrated
through forms such as cikitsakah, bubhuksitah, cikitsita,
cikitsan, mumirsum, cikirsuh, vijihirsavah, cikirsata,

pipasa, and others.

Thus, through the occurrences and applications of the
san suffix in the Caraka Sambhita, both its structural
formation and semantic significance can be clearly and
systematically understood with the help of this study.
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